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Studies and Meditations in the Gospel of Luke

Closed Hearts

Preaching At Nazareth—Luke 4:16-32

About a year after his baptism
Jesus returned to Nazareth, his
native town. We can somewhat ima-
gine what went through his mind,
and how his soul was stirred and his
heart thrilled as he saw the old famil-
iar scenes of his childhood and youth,
the most impressionable years of life.

“And as his custom was, he went
into the synagogue on the sabbath
day.” The word “synagogue” means
“the days of congregation,” that is,
the times when people would congre-
gate. Synagogues were first founded
during the Babylonian captivity when
the Jews, exiled from their native
land of Palestine, were unable to
carry on their worship and sacred
feasts and sabbaths at Jerusalem in
the temple. After the captivity syna-
gogues were built all over Palestine
for worship purposes, but the sacri-
fice of animals was still done by the
priests in the temple-courts.

It was the custom of our Lord to
attend the worship services at the
synagogue. Sad to say, the example
set by Jesus has not always been fol-
lowed. It is the custom of some in
our churches to absent themselves
from the house of God on the Lord’s
day. You may find them at home
working around the place, or looking
at television, or out fishing somewhere
-— but not in church. How differrent
it was with Jesus!

On this particular sabbath the
synagogue was crowded with rela-
tives and friends and townsmen, for
all had heard that Jesus had come to
Nazareth. All were eager to see and
hear him whom they knew so well
whom they had observed through all
the years of his childhood and youth.
More recently they had heard of his
mighty works in Capernaum and else-
where, and the applause that met him
in every place. All eyes were on this
young man newly come to town, who
had grown up among them. It was

By EDWARD WYBENGA

an expectant but also highly critical
audience that faced Jesus.

The sexton took a scroll out of the
chest near the pulpit, and handed it
to Jesus. It was the book of the
prophet Isaiah. Jesus unrolled it to
chapter 61 and read the words as
quoted in Luke 4:18-19. Returning
the scroll to the minister of the syna-
gogue, Jesus sat down as was the
custom, and began to explain the
Isaiah passage, saying, "This day is
this scripture fulfilled in your ears.”

He applied the prophecy directly
to himself, saying in effect: “Isaiah
was speaking of me when he wrote
these words. I am divinely inspired
by the Spirit of God. I have been
anointed by the Spirit to be set apart
for the work of preaching the glad
tidings of salvation to the poor in
spirit who are conscious of their sins,
and to the poor in earthly goods who
suffer distress and need. I am come
to comfort the broken-hearted, to free
those enslaved by sin, to heal the
sick, and to proclaim that now is the
acceptable time of God, now is the
day of salvation!”

As Jesus continued his discourse his
audience became more deeply im-
pressed with the power by which he
spoke, and with the truth of what
he said. They also "wondered at the
gracious words which proceeded out
of his mouth” — words so kind and
affectionate and tender; so unlike
the harsh and cold and unfeeling
words of the Pharisees. But they were
not ready to believe his claims. They
were not willing to receive him as
their Messiah. They asked: “Is not
this Joseph’s son? — the boy we saw
growing up among us; the young man
who helped his father in the car-
penter-shop ?”

Jesus perceived their unbelief. “And
he said unto them, Ye will surely
say unto me this proverb, Physician
heal thyself. Whatsoever we have
heard done in Capernaum, do also

here in thy country.”” What is the
meaning back of that proverb? This:
if a doctor of medicine is to com-
mand confidence, he must be able to
cure himself from the malady which
he professes to be able to cure in an-
other person. “Now,” says Jesus,
“You will say to me: Prove that you
are the Messiah whom you profess to
be; prove it by healing people here
at Nazareth as we have heard you
have done in Capernaum. Then we
will have confidence in you.”

However, Jesus knew their hearts
better than they did themselves. He
knew that their hearts were closed to
faith in him. They were not receptive
to the truth. Therefore, a miracle per-
formed by him in their presence
would not help them. It might im-
press them; it would please their
curiosity; but it would not convert
them to a living and saving faith in
him.

Accordingly, Jesus explains his re-
fusal to perform a miracle: "No
prophet is accepted in his own coun-
try.” In other words, "I have become
too common to you. Pride and preju-
dice have closed your minds and
heatts to any reception of me as the
Christ sent from God.” Because of
her unbelief and hardness of heart,
Israel, in the days of Elijah and
Elisha, was unworthy to receive the
blessings God would have showered
upon her. “For the same reason,”
says Jesus, "I will not perform mir-
acles in your town of Nazareth.”

This was more than his audience
could take. They were furious. A
quiet, respectful religious service
ended in an outburst of violence (vv.
28-29). They were determined to do
away with Jesus but they did not
succeed, for “his hour was not yet
come.” With majestic calmness, and
by the force of a word or look he
arrested their murderous passions.
They could do him no harm, “but he
passing through the midst of them
went his way.”

Such was Jesus’ first experience with
his countrymen, his neighbors in the
home community. They were preju-
diced against him. Their hearts were
closed. Let us heed the warning of
Heb. 3:12 — “‘Take heed, brethren,
lest there be in any of you an evil
heart of unbelief in departing from
the living God.”
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Twenty-five Years of Christian Education in the Orthodox Presbyterian Church

The Fullillment of a Vision

The date was June 12, 1936 and the
L place the New Century Club in
the city of Philadelphia. In that audi-
torium only the day before, a group
of fewer than 100 ministers and lay-
men had constituted themselves the
Presbyterian Church of America. With
a determination that seemed not to
reckon with the odds against them,
they had declared their intention to
carry on the tradition of historic Pres-
byterianism forsaken by the Presby-
terian Church in the USA. Courage-
ously they had declared void the dis-
ciplinary acts of that church against
them and proceeded to take the neces-
sary steps to set in motion a ministry
of the Word of God that would be
true to the faith it proclaimed.

It was about four o’clock in the
afternoon of the second day of the
First General Assembly. The Moder-
ator, Dr. J. Gresham Machen, put the
question and it was carried, “that a
Committee on Christian Education be
nominated by the Moderator . . . to
consider recommendations relating to
the field of Christian education and
to report to the next General Assem-
bly” (Minutes, First General Assem-

We asked Mr. Jobnston, who is
the General Secretary of the Commit-
tee on Christian Education, for a brief
history of that important Committee.
His account, with its accompanying
charts, portrays the struggle of the
denomination from small and icon-
spicnous beginnings to its present ma-
turity and widening service in this as
well as in other spheres.

bly, p. 14). Thus, on the second day
of its existence, the Presbyterian
Church of America (now the Ortho-
dox Presbyterian Church) took note
of the importance of Christian educa-
tion for the life and witness of a
church that desires to be faithful to
the Word of God.

The Task Begun

Just how seriously the new church
was to take this task is demonstrated
by the Committee’s report to the Sec-
ond General Assembly: “The Com-
mittee on Christian Education wishes
to express its conviction that the tri-
umph of unbelief in the old organiza-
tion was due in no small measure to
the prostitution of existing educational
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agencies through compromise with un-
belief on the one hand, and to the lack
of a full-orbed and consistent system
of Christian education on the other.
Consequently, if the Presbyterian
Chutch of America is to be a truly re-
formed church, activities in the sphere
of education, however humble, cannot
be initiated too soon” (Minutes, Sec-
ond General Assembly, p. 23). With
an eye on the strategic character of
these activities, the Committee looked
to “the development of a comprehen-
sive program of Christian education”
and specifically named materials for
the Sunday school and a program of
teacher training as primary concerns.

It soon became apparent that the
Committee’s vision and objectives
would lead the young church rapidly
into every phase of Christian educa-
tion. In 1937 the Committee’s report
to the Third General Assembly recom-
mended the formation of summer
Bible schools, and in 1938 it “strongly
urged the sessions to provide instruc-
tion in the Scriptures and catechisms
of our church for the covenant youth
and for any who contemplate joining
our church” (Minutes, Fourth General
Assembly, p. 11). Within three years
of the founding of the church, there-
fore, the Committee had laid the
foundation for two of its most signifi-
cant activities during the first 25 years
of the church’s life.

VBS Program

The vacation Bible school program,
hinted at in the report to the Third
General Assembly, began to take con-
crete form three years later when the
Committee reported to the Seventh
General Assembly in 1940 that it bad
provided a set of mimeographed VBS
materials and that 300 booklets had
been sold. In 1941 materials were pro-
vided for the Beginner, Primary, and
Junior-Intermediate departments and
1500 copies were sold.

Not until 1949 was a formal VBS
curriculum completed. Then, sensing
the opportunity for a ministry in this
field, the Committee in 1950 hired
the Rev. Edmund P. Clowney as a
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part-time editor and writer to revise
and improve these materials and in
1952 the present three year cycle was
completed. In that year the trade name
“Great Commission Publications” was
adopted for the VBS materials and
Moody Press of Chicago agreed to dis-
tribute them. Because the Committee
lacked a staff, however, it was unable
to meet Moody Press’ requirements
for marketing the materials and this
arrangement had to be discontinued
after the first year.

A major breakthrough in the Com-
mittee’s effort to enlarge its ministry
came in 1957 when the first VBS cata-
log was published and advertising in
leading religious periodicals was be-
gun. In that year the sale of VBS
materials more than doubled to reach
a total of 18,000 childrren. One hun-
dred fifty churches outside the Ortho-
dox Presbyterian Church used Great
Commission materials that year —a
development that signalled the oppor-
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tunity facing the Committee for a
ministry far beyond the bounds of the
denomination. Today the VBS catalog
is sent to neatly 12,000 church leaders
in every Presbyterian and Reformed
denomination in the country, and ad-
vertisements of the materials appear
in at least seven leading religious peri-
odicals with a total circulation of over
400,000. The materials themselves are
now used in over 350 churches outside
the denomination, reaching over 31,-
000 children and constantly winning
new friends and new respect for the
wotk of the church.

Catechetical Curriculum
Initiated

The development of a catechetical
program has been slower and less dra-
matic. In the years immediately follow-
ing 1938, when the Committee urged
the importance of this program, little
was accomplished except for the publi-
cation of the course, Communicant

Church  Membership, by the Rev.
George W. Marston and an outline
of memory work entitled Covenant
Childrei’s Catechumen Course by the
Rev. Everett C. DeVelde. In 1952,
after completing the VBS curriculum,
the Committee announced plans to
emphasize the development of cate-
chetical material and during that year
a curriculum outline was drawn up.
Two years later Miss Dorothy Part-
ington (later to become Mrs. Robert
W. Anderson) was hired to prepare a
series of workbooks on the Westmin-
ster Shorter Catechism. The first of
these, entitled Bible Doctrine, was
published later that year, with the sec-
ond appearing in October 1955. The
series of four books was completed in
1958.

Like the VBS materials, the Bible
Doctrine workbooks have been favor-
ably received outside the Orthodox
Presbyterian Church. Recognizing that
it is almost unique in the field, many
ministers in other Presbyterian churches
have begun to use this course for in-
struction in a variety of programs for
young people. The potential appeal of
this type of material was indicated
only last year when more than 800
requests for sample brochures were re-
ceived in response to a series of four
ads placed in only three periodicals.
The Committee’s plans call for further
development in this field with the
publication of similar workbooks on
Old and New Testament Survey dur-
ing the next two years.

Tracts and
Weekly Bulletin Covers

Very early in the history of the
Committee the publication of tracts
became one of its chief concerns. In
its report to the Seventh General As-
sembly in 1940 the Committee an-
nounced the publication of Why the
Orthodox Presbyterian Church? by the
Rev. John P. Galbraith along with a
number of leaflet tracts by the late
Dr. Lawrence B. Gilmore. These were
soon followed by a series of “Tracts
for Today” on major topics of bibli-
cal teaching. During the next twelve
years a variety of tracts, both long and
short, gradually appeared in a more
or less uniform format. By 1955, with
a widening VBS ministry, the Com-
mittee increased its effort to broaden
the appeal of its tracts as well. In
addition to publishing new titles, the
format of both new and old tracts was

The Presbyterian Guardian

~——

i —y a

. 4
- g —

—



improved by more liberal use of art
and color.

At about the same time, publication
of weekly church bulletin covers were
begun. Relying at first on the volun-
teer services of ministers with literary
and artistic talents, this program pro-
vided the church with bulletin covers
that featured a new design each week
with an appropriate message printed
on the back. In 1957 the services of
an artist were employed and the bulle-
tins, like the other publications, began
to attract the attention of churches
outside the denomination. Today, with
a weekly circulaion of over 8,000, the
bulletins are used in 20 churches be-
sides the 70 Orthodox Presbyterian
congregations that are regular sub-
scribers.

Many Have Labored

A history of the Committee on
Christian Education, however, cannot
be written solely in terms of publica-
tions and sales. The men who had the
first vision of “the development of a
comprehensive program of Christian
education,” those who through long
service on the Committee have formu-
lated that program, and those who
have executed the plans through the
years—with these men lies the real
story of Christian education in the
Orthodox Presbyterian Church.

Some familiar names appeared on
the first Committee on Christian Ed-
ucation—Stonchouse, Cummings, Clel-
land, Atwell, Harris and Clark. Of
these, the Rev. Calvin K. Cummings
has served during the entire history
of the Committee. Other names must
be added if the full story is to be told
—the Rev. Floyd E. Hamilton, who
served as General Secretary from 1943
to 1947, and the Rev. Edmund P.
Clowney, who prepared the bulk of
the VBS materials and whose long
service on the Committe has been the
source of much of its initiative in de-
veloping new programs.

No account of the Committee’s ac-
tivities would be complete without the
name of the Rev. Lewis J. Grotenhuis
whose printing shop has been the key
to the Committee’s ability to publish
materials in small quantities at reason-
able cost. Mr. Grotenhuis also served
as Publications Secretary from 1949 to
1955, managing all publishing activi-
ties in collaboration with an executive
committee. As in the past, Mr. Groten-
huis still prints most of the literature
published by the Committee.

May, 1961

During most of the first 25 years,
the Committee on Christian Education
labored without the services of a full-
time executive, although the need for
a General Secretary was recognized
very early. In 1943 the Rev. Floyd E.
Hamilton was named to the post, but
the Committee’s income could not sup-
port a full-time employee, and after
less than four years of service Mr.
Hamilton resigned. It was not until
1955 that the Committee was again
in a position to hire a General Sec-
retary, and in September of that year
the Rev. Robley J. Johnston was called
to fill the position.

As the Committee’s ministry con-
tinued to expand, a part-time artist
(Mr. Paul A. Keating) was hired in
1957 to assist the General Secretary
in the production of the printed mate-
rials. In 1958 Mr. Lewis W. Roberts
was hired as Business Manager in
view of the rapidly increasing volume
of sales, and in 1959 Mr. John Tolsma
became a regular employee as Art
Director, replacing Mr. Keating. The
latest addition to the staff of the Com-
mittee has been the Rev. John J.
Mitchell who was called by the Com-
mittee in June 1960 to be the first
writer-editor in the development of
Sunday school materials.

Plans for
Sunday School Materials

As the Committee on Christian Ed-
ucation completes 25 years of history
and begins a new period in its minis-
try, it has announced plans to launch
upon the publication of Sunday school
materials. Though this program has
a history that is yet to be written, its
roots go back to the very beginning
of the Committee’s activity. In its first
report the Committee named Sunday
school materials as one of the chief
elements in the development of a com-
prehensive program of Christian ed-
ucation. Although in 1938 it recom-
mended that no definite steps be taken
in the direction of planning separate
Sunday school literature, by 1942 the
Committee expressed the opinion that
“one of the most fundamental needs
of our church (is) . . . Sunday school
material that is at once theologically
sound and pedagogically correct”
(Minutes, Ninth General Assembly,
p- 36).

In 1943 materials were provided to
supplement the Sunday School publica-
tions of the Christian Reformed
Church and with some interruption
in 1948 and 1949 this arrangement
continued until 1954. In that year the

(See Christian Education — p. 96)

A display of some of the materials published by the
Committee on Christian Education.
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United Preshyterian Defection

Part 1I

In his fust article, which appeared
in the April number, the author traced
briefly the events leading to the 1858
union of the Associate Presbyterian
Church and the Associate Reformed
Presbyterian  Church io form the
United Presbyterian Church. He found
the beginning of declension in the
very adopting act by which agreement
was reached, in the statement that
“forbearance in love’” was to "be exer-
cised toward any brethren who may
not be able fully ro subscribe to the
standards of the United Charch . ..’

Once this ‘deadly principle’ was
established ‘to tolerate at least a little
error’ it was only a maiter of time,

bhe concluded.

he condition that existed, and con-

stantly grew worse, is reflected
clearly in the speech that Dr. John
McNaugher made at the 1919 General
Assembly of the United Presbyterian
Church meeting in Monmouth, II-
linois. We quote the speech, as
recorded in the minutes of the 1919
General Assembly:

“At a time when the United Presby-
terzan Charch is adjusting itself to
the needs and opporiunities of the
new era it falls within its reconstruc-
tion duty that there should be such a
restatement of its doctrinal faith as
will make the creed professed effec-
tive in the life and thought of the
people. Our present formularies, par-
ticularly the Westminster Confession
of Faith and the Larger Catechism,
notwithstanding all that is admirable,
are falling into disuse. This disuse,
which is beyond remedy, is due to
their complexity, to their wlira theo-
logical cast, to their heaviness of
phrasing, sometimes practically ar-
chaic, to their relative failure to give
expression  to Scripture conceplions
that are very dear to the Christian
beart, and as well, here and there, to
the withdrawal of the adberence of
the Church because of changed con-
victions regarding Divine teaching and
requirement. The results are lament-
able — a  growingly  doctrineless
Church, the imperilling of our tenure
of the truth of God for which we
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contend, a species of ecclesiastical dis-
honesty in the formal affirmation of
what is no longer fumly believed,
and a multiplying discontent among
our ministry and eldership through
a required subscription which is com-
monly accompanied with reservations,
either expressed or unexpressed, and
through the constant difficulties and
embarrassments which they encounter
in meeting the questions which are
constantly arvising in their congrega-
tions and commaunities.”’

Dr. McNaugher therefore made a
motion in three major parts, the first
of which was to resolve that “the
General Assembly undertake the prep-
aration of a revised statement of
faith . . . to be . . . adopted as the
official creed of the United Presby-
terian Church.” Secondly, that it was
to contain (what Dr. McNaugher
called) “minor modifications” of the
Westminster Standards in order to
“bring the Statement into harmony
with the present-day convictions and
attainments of the Church.” And
thirdly, that the committee appointed
to prepare it consist of nine members,
six ministers and three laymen.

Creedal Revision Proposed
The longer we have studied this
momentous action the more we have
been appalled by it. Here was the
president of a United Presbyterian
Seminary, who had solemnly vowed
that the Westminster Confession and
Catechisms were “agreeable to, and
founded on, the Word of God”; who
had ‘“resolved through divine grace,
to maintain and adhere to the same
against all opposing errors”; and be-
yond this, had promised never to
“follow divisive courses, either by
complying with the defections of the
times, or giving (himself) up to a
detestable neutrality in the cause of
God”’; who yet rose up in the General
Assembly to bid his brethren join him
in casting away the Westminster
Standards in favor of the ‘changed
convictions’ of the Church. Even Dr.
McNaugher did not suggest that the
Westminster Standards were not true
to the Scriptures. Even he admitted
that the reason for his proposal was

“withdrawal of adherence . . . because
of changed convictions regarding
Divine teaching and requirement.”

Dr. McNaugher saw clearly the “ec-
clesiastical dishonesty in the formal
affirmation of what is no longer firm-
ly believed, and a multiplying dis-
content among our ministry and elder-
ship through a required subscription
which is commonly accompanied with
reservations, either expressed or unex-
pressed.” Or to put it bluntly, minis-
ters and elders were being dishonest.
They claimed to subscribe, but did not
really subscribe to the standards of
the Church. And you will notice that
the express purpose of the new creed
was that the constitution of the
Church might be changed from that
which was “agreeable to and founded
on the word of God,” to that which
was "'in harmony with the present-day
convictions and attainments of the

Church.”

The Fruit of Compromise

All this would seem much more
shocking and amazing if we did not
recall that in 1858 it was already
agreed that forbearance would be ex-
ercised toward those who took the
oath of office without really being
able to fully subscribe to the stand-
ards. And Dr. McNaugher's motion
must be acknowledged to have had
certain merit. At least he desired the
church officers to stop professing what
they did not believe.

However, thz cure was worse than
the diseas=. For when the Church
adopted in 1925 the creed that Dr.
McNaugher had proposed, it not only
toned “down the specific and exact
teachings of Scripture found in the
Westminster Confession to vague gen-
eralities,”! but much more important,
it now placed the words of the adopt-
ing act of 1858 (which had done all
the damage) in the creed itself as
the regulative principle. In 1858 the
adopting act provided for forbearance
toward any who could not fully sub-
scribe to the creed. But the creed itself
was pure, and the form of subscription
was unequivocal. But in 1925 the
tolerance that had been practiced by
mere ‘common agreement’ bscame the
primary article of the stated faith of
the Church.

“Subscription to the . . . Standards,”
it now said, "'is subject to the principle
. . . that forb=arance in love . . . is
to be exercised toward any brethren
who may not be able to fully sub-
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scribe to the Standards of the
Church.”2 From 1858 to 1925, in
spite of the common agreement of the
adopting act, discipline was possible
since nothing in the creed or form of
subscription left error a constitutional
‘out” (The adopting act was not a
part of the constitution.) But after
1925 disciplinary action against heresy
was virtually 1mpossible, since the
creed itself gave official protection to
error.

Heritage Abandoned

Until the union of 1958 it was
generally believed in Reformed circles
that the United Presbyterian Church
was much more conservative than the
Presbyterian Church in the U. S. A.
The truth is that the United Presby-
terian Church in many ways outdid
that Presbyterian Church in readiness
to abandon its heritage. The Auburn
Affirmation was signed by more than
1,200 ministers. But the creedal de-
fection of the United Presbyterians
was accomplished by official action of
its General Assembly, ratified by the
presbyteries, and again by the en-
suing General Assembly. In 1950 the
92nd Assembly adopted a “loyalty
oath” for incumbent ministers which
made it a sin to oppose the “boards,
institutions and agencies of the United
Presbyterian Church.”3 In 1956 the
United Presbyterian Church agreed
to allow Islam to be taught in its
mission schools in North Africa by
Muslim sheikhs!4 And at the Albany
Assembly of 1952 the Assembly
clearly ruled that it was illegal for
students of theology to attend an
orthodox  Presbyterian  seminary.5
What official and corporate actions of
the Presbyterian Church in the
U. S. A. go beyond such as these?

Honest Subscription to the
System of Doctrine

It seems to the writer that there
are certain lessons to be learned from
the United Presbyterian disaster that
are quite relevant to the present situa-
tion confronting the Orthodox Pres-
byterian Church. The first of these
has to do with our own form of
subscription to the standards of faith.
Every minister, elder and deacon of
the Orthodox Presbyterian Church is
to ‘sincerely receive and adopt the
Confession of Faith and Catechisms
.. . as containing the system of doc-
trine taught in the Holy Scriptures.”
This obviously does not mean that
officers are required to regard these
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standards as infallibly correct state-
ments of truth. But equally obviously
it does require them to regard the
system expressed in these standards
as an infallible system. Since the sys-
tem of doctrine taught in the Holy
Scripture can only be infallible, it
follows that the standards contain an
infallible system.

There is nothing in the form of sub-
scription which would prevent an
officer from subscribing to the sys-
tem of doctrine, nor the Church from
accepting that subscription, while yet
believing that a particular doctrine
could be more perfectly expressed
than it is in a particalar section of
the standards. But how can one sub-
scribe to the “system of doctrine”
contained in the standards if, as a
matter of fact, he believes that this
or that doctrine contained in it is
not merely imperfectly stated but
even untrue?

Let us take an example. The
Larger Catechism Q. 109 forbids
“the making any representation of
God, of all, or of any of the three
Persons, either inwardly in our mind,
or outwardly in any kind of image
or likeness of any creature whatso-
ever.” That is a doctrine. And the
doctrine is a part of the system of
doctrine taught in the standards. One
could fully subscribe to the doctrine,
and yet believe that it could be better
expressed. But how can one sub-
scribe to the system of doctrine taught
in the Catechisms of the Church,
while in disagreement with this
doctrine.

If we tolerate such, we shall be
on the way to a sad repetition of the
history we have here reviewed. And
let it not be argued that slight dis-
agresment, or disagreement con-
cerning certain less important doc-
trines in the standards is not serious.
It is the principle that matters. When
we learn to tolerate a little dishonesty
in ourselves, or in others, the defec-

1) Van Till, Introduction to Systematic
Theology, p. 4

2) U.P. Confession Statement of 1925,
preamble p. 7

3) The United Presbyterian, Sept. 29,
1952, p. 5

) Idem, Oct. 7, 1956
5) Idem, Sept. 21, 1953, pp. 4-5

Relevant Lessons to Be Learned

tion has begun. The honorable thing
for any of us to do is remove our-
selves from the office we hold if there
is one single doctrine in the Confes-
sions or Catechisms the principle of
which we cannot accept.

Dangers to be Avoided

Another lesson that seems worthy
of mention from United Presbyterian
history is the danger of reliance upon
saying without doing. “Not every
one that saith unto me, Lord, Lord,
shall enter into the Kingdom of
heaven; but he that doeth the will
of my Father who is in heaven” (Mt.
7:21). As one studies the record of
the General Assemblies between
1858 and 1925 one is struck by the
fact that the United Presbyterian
Church continued for a long time to
sound quite militantly orthodox. To
take one example, one can find re-
peated pronouncements on the sub-
ject of Lodge membership which
leave little to be desired. But it is
equally clear that the words were not
carried out in deeds, that is, in the
painful process of discipline.

But most of all there is the warn-
ing as to the dangers in church union.
The writer believes that it would
have been better for the cause of
Christ had the long negotiations of
the two Churches failed in 1858,
than to have compromised any truth
whatsoever in order to attain union.
We may face the same danger. There
is no question but that we have a
grave responsibility to seek organic
union with other Reformed bodies
with complete earnestness. We ought
to work for it and pray for it. But
when the time comes, if so be the
will of God, let the Orthodox Pres-
byterian Church insist that the basis
of union be nothing less than the
truth maintained in our present
standards, and let there be no com-
mon consent to allow even one single
doctrine to remain unresolved. For
contrary to the historic mistake of the
United Presbyterians, the law of God
does not require but rather forbids
“forbearance in love toward any
brother who may not be able to fully
subscribe to the standards of the
Church” — if “forbearance” means
toleration of error and “love” is made
to cover compromise of the truth.
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Sixteen seniors received their B.D. degrees at West-
minster Seminary’s 32nd Commencement, while six others
were awarded the Th. M. A part of the group is shown
here shortly after the exercises.

If Any One Love Not the Lord

Professor Stonehouse, Dean of the
Faculty, spoke these heartfelt words to
the graduates of Wesiminster Theo-
logical Seminary on May 17th.

D ear, dear brethren: It is my privi-
lege this year, on behalf of the
Faculty, to address to you a brief mes-
sage of farewell. Many words of con-
gratulations and of counsel that seem
appropriate on this occasion come to
mind. But I have chosen to concen-
trate your attention upon the words
with which the apostle Paul concludes
his First Epistle to the Corinthians.

In the final verse he says, “My love
be with you all in Christ Jesus. Amen.”
And I want to remind you and assure
you on this day and as you take your
leave from us that we hold you all in
warm affection in Christ. As you sepa-
rate from us, whether for a longer or
shorter time, we trust that you will
realize that you all have become pre-
cious to us and that, regarding you as
brethren, we shall be praying for you
and seeking to do all within our
powers that may advance your well-
being and your success in the ministry
of the Lord Jesus Christ.

The next to the last verse of this
Epistle (I Cor. 16:23) is also upper-
most in our minds and hearts as we
send you forth. The apostle says, “The
grace of the Lord Jesus be with you.”
Having especially in view the strenu-
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ous demands which faithfulness to
your calling will make upon you, we
pray that the glorious saving, preserv-
ing and transforming grace of the
Lord Jesus may truly be your portion
in all the days that lie ahead.

These desires and concerns, as ex-
pressed by the apostle and now echoed
by myself, are however so familiar
that, in spite of the heights and depths
of their meaning, they may seem al-
most commonplaces. As formulae that
are being constantly reiterated they
may, at times at least, make very little
impression upon us.

And so I wish to join to Paul’s
words of verses 23 and 24 the highly
explosive words of verse 22: “"If any
one love not the Lord, let him be ana-
thema. Marana tha.” Perhaps one
might listen to verses 23 and 24, taken
in isolation from the context, with a
high degree of calm. Verse 22 how-
ever comes to us like a bolt of dazz-
ling lightning or a crash of resounding
thunder, as Paul, evidently with the
deepest intensity of feeling, interrupts
the seemingly placid flow of his
thoughts and greetings with this
abrupt statement. In its own context it
is so abrupt and startling that it wholly
arrests our attention, and does not
permit us to devaluate the statements
that follow.

“If any man love not the Lord, let
him be anathema. Marana tha.”

Exclusiveness of Christianity

First of all, this verse gives em-
phatic expression to the thought of
the exclusiveness of the Christian re-
ligion. Christianity in terms of the
Bible most earnestly and insistently
draws the line between those who love
the Lord and those who do not, and
declares that those who do not love
the Lord are subject to the divine
curse and dereliction.

This was no doubt a timely word
when first spoken by Paul in his day
of syncretism and inclusivism. It is no
less timely today when from every
side attacks upon the exclusivism of
Christianity are crowding in upon us.
Rethinking Missions in 1932 reflected
this viewpoint and was like a cloud
upon the horizon warning of what
was to come. Now in 1961 the storm
is breaking over us. In this country
men like Niebuhr and Tillich are lead-
ing the way in urging that we should
abandon the thought of the evangeliza-
tion of the Jews. Tillich, moreover,
combining a new form of Logos spec-
ulation with a wholly unbiblical view
which separates the Christ of faith
from the Jesus of history, insists that
“Eastern wisdom, like any other wis-
dom, certainly belongs to the manifes-
tation of the Logos and must be in-
cluded in the interpretation of Jesus as
the Christ, if he is rightly to be called
the incarnation of the Logos.”

Bishop Pike’s recent statement is
but an echo of Tillich’s point of view,
but is perhaps more specific in insist-
ing that not only Episcopalians, Chris-
tians generally and Jews but even
Buddha, Socrates and Freud must be
reckoned among those who are saved
through Christ, the Word. This denial
of the exclusivism of Christianity also
finds emphatic expression in the re-
cently published symposium on The
Theology of the Christian Mission.
One of the contributors, as you may
have observed, suggests that Acts 4:12,
“And in none other is there salvation:
for neither is there any other name
under heaven, that is given among
men, wherein we must be saved,” may
be explained by the observation that
“Christians may have ben overzeal-
ous!”

Personal Commitment

This word of the apostle in verse
22, however, has implications that go
beyond our evaluation of the exclu-
siveness of the message we are to
preach and of the opposition we face
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on that account. For it bears power-
fully upon the question of our per-
sonal relationship with Jesus Christ.
Paul’s word requires us to ponder with
fresh earnestness the reality and the
genuineness of our own personal
Christian commitment. Do we who
profess to be Christians truly love the
Lord? Do we love him as the One
who must be recognized as only Losd,
and as thus enjoying the right to a
completely unique place as the object
of our devotion and worship?

No merely formal acknowledgment
of him will suffice. None will win his
approval who says, Lord, Lord, but
fails to do the will of his Father who
is in heaven.

And there is no genuine perform-
ance of the commands of God apart
from an acknowledgment of his Son.
For Jesus himself said, as recorded in
Luke 14:26: “If anyone cometh unto
me and hateth not his father and
mother, his wife and children, his
brothers and sisters, yea and his own
life also, he cannot be a disciple of
mine.” In brief, there is nothing so
significant in all the world as to be a
disciple of the Lord Jesus. And there
is no sacrifice too great if only one
may thereby be assured that one is
truly a disciple of Jesus Christ. The
Lord asks nothing less than that there
should be an absolutely exclusive de-
votion to him, a devotion that may not
be placed alongside of or compared
for a moment with any other devotion
of our lives, even our devotion to our
fathers and mothers and to our wives
and children.

Longing for Jesus’ Return

And we must finally briefly note
that our commitment to Jesus as Lord
involves us necessarily in intense long-
ing for his coming again. The per-
vasive teaching of Jesus in the New
Testament has found summary expres-
sion in the opening words of Revela-
tion 22:20: “He who testifies these
things saith, Yea: I come quickly.”
To this there is immediately joined
the response of those who love the
Lord: “Amen: Come, Lord Jesus.”
And it is this response which Paul
expresses here in tﬁe prayer, Marana
tha—our Lord, come! These words are
not an idiosyncrasy in Paul's thought
or piety. As the Aramaic form re-
flects, they express the Christian faith
and hope of the church from earliest
times.

Every Christian believer acknowl-

May, 1961

edges Jesus as the living Lord who is
the exclusive object of his devotion.
But we are deeply aware of the fact
that we are still in the midst of the
world that refuses to acknowledge
Jesus Christ and is in rebellion against
him. We keenly realize also, espzcially
as we contemplate our own hzinous
sins and frightening shortcomings,
that our salvation has not been per-
fected. And so the truly pious heart
yearns for the consummation when
the Lord will come on the clouds of
heaven, when Christ shall have abol-
ished all rule and authority and power
and put all his enemies under his feet.

This yearning is not only a desire
for the fulfillment of future bliss but
specifically it is the ardent hope that
we may see the Lord and be united
fully with him. We stand in wonder
and amazement indeed as we are con-
fronted with the glorious reality of our
present union with Christ. We may
also recognize that it is “far better”
to depart in order to be with Christ.
But still better, and even more beyond
our poor powers to grasp, is that con-
summation which awaits us when there
shall be a full and perfect fellowship
of the complete man with Christ
Jesus. “And so we shall always be
with the Lord.”

On this background, in our brief
reflection upon the Lordship of Jesus,
we are reminded again that the bene-
diction, “The grace of the Lord Jesus
be with you,” may never become a
mere commonplace. For we have to do
here with nothing less than the grace
of the Lord of glory, the Lord who
manifested his glory and authority
upon earth, the Lord who is coming
again, the grace of him who is and
who was and who is to come. Hence
this benediction gives expression not
simply to a pious wish. It is rather a
word of enduring confidence that he
who is the mighty Saviour and Lord
will grant you grace sufficient for your
every time of need.

And on this background also, our
concern that you should be assured
that our love follows you, our love
which is in Christ Jesus, is not a mere-
ly sentimental word. But it is a word
spoken to you as an evidence of a
sense of our profound oneness in
Christ which is the fruit of his saving
work and comes by way of the power
of his indwelling Spirit.

“If any one love not the Lord, let
him be anathema. Marana tha. The

APOLOGETICS

Goliath defied the Lord and laughed
at David’s weapons. He did not reckon

with a God-guided missile. Biblical
apologetics needs David’s foolhardy
faith. We must go forth in the name
of the Lord to meet the wisdom of the
world with the folly of the cross. Only
Christ, the power and wisdom of God,
can make captive the modern mind.

Cornelius Van Til, Th. M., Ph.D.

The artist commis-
sioned to paint Dr. Van
Til’s portrait caught a
warm and informal
image: the Presiding
Fellow of the seminary
faculty stands before a
blackboard full of cir-
cles, grids and jottings,
the chalk trail of a lec- -t

ture in flight. The Defense of the Faith, one
of his recent books, is an apt title for his
ministry. His detailed grasp of current theol-
ogy serves a crusade for biblical apologetics.

y

Robert D. Knudsen, S.T.M.,Ph.D.

“The Fate of Freedom in
Modern Philosophy” is
the intriguing subject
f one of Dr. Knudsen’s
raduate electives on
ontemporary themes.
His degrees from Union
heological Seminary,
N. Y., and the Free

. University, Amsterdam,
furnish strong background for his analysis of
the crucial dialogues of our times. He is at
home in the biblical languages and widely read
in German philosophy and French existentialism.

Courses leading to the B.D., Th.M.,
and Th.D. degrees are offered.
For information, write
The Director of Admissions,

UWestmins

/

Chestnut Hill, Philadelphia 18, Pa.

grace of the Lord Jesus be with you.
My love be with you all in Christ
Jesus. Amen.”
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THE CHANGING SCENE

B y invitation we attended a Cham-
ber of Commerce breakfast one
morning. The after-breakfast speaker
was to deliver an address on the
Peril of Communism. He began by
asking how many knew the definition
of Communism. Only one of the sixty
present was able to give the right
answer: Dialectical Materialism. All
of which points up the lack of in-
formation on the terrible drive now
encircling the globe like the tentacles
of a giant squid, and which most re-
cently has secured a beachhead less
than a hundred miles from the
United States.

What can be done to help combat
the movement? Several things.

The public should be informed of
the principles, goals and methods of
the Communist. Several good bocks,
J. Edgar Hoover's Masters of Deceit,
The Naked Communist by Skousen,
and You Can Trust the Communist,
by Dr. Fred Schwartz make for re-
vealing reading. A number of pam-
phlets by Schwartz are also available,
and may be obtained at the office of
the Christian Anti-Communist Cru-
sade, P. O. Box 6422, Houston, 6,
Texas. Interesting filmstrips may be
rented from the National Education
Program, 815 East Center Avenue,
Saercy, Arkansas. Everyone should
read the pamphlet on the testimony
before the House Committee on Un-
American Activities; it is titled “In-
ternational Communism,” and you
may get it from the House of Repre-
sentatives in Washington.

Again, a profitable plan is to set
up study and discussion groups for
the purpose of gathering and propa-
gating material on the subject. In San
Jose, California, for instance, with
this in mind, representatives of sev-
eral churches of Reformed persuasion
meet periodically, persuaded that Cal-
vinists do have an obligation to en-
gage in fighting the disease of Marx-
ism.

In general the American Christian
has adopted one of three attitudes:
first, apathy — the philosophy of
Cain, "Am I my brother's keeper?”
This is very bad, and indefensible.
Others have swung to the opposite
extreme and are close to a state of
panic. We are acquainted with Chris-
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tian men on the verge of hysteria; it
never seems to occur to them that
God is in control of the dark blot of
international Communism. Finally, a
hard corps believing in divine sov-
ereignty maintains a posture of serenity
and at the same time assumes a mili-
tant stand against the godless mater-
ialism of Marx, Engels, Lenin and
Khruschchev. Here a fine balance is
needed. Every good cause inevitably
attracts fanatics, and anti-Commu-
nistic programs are no exception. Ex-
tremism must be shunned. But there
is certainly a place in the cold war
for the exponent of historic, super-
natural Christianity. And so

Where duty calls or danger

Be never wanting there.

K % % £

he inter-personal relation be-
tween you and me cannot lead
us to real self-knowledge as long as
it is not conceived in its central sense;
and in this central sense it points be-
yond itself to the ultimate relation
between the human I and God. This
latter central relation is of a religious
charcater. No philosophical reflection
can lead us to real self-knowledge, in
a purely philosophical way. The words
with which Calvin starts the first
chapter of his text-book on the Chris-
tian religion: 'The true knowledge of
ourselves is dependent on the true
knowledge of God,” are indeed the
key to answer the question: “Who is

man himself?’ "
HERMAN DOOYEWEERD

Westminster Seminary
Confers First Doctorate
Marten Hendrik Woudstra has the

. distinction of having earned the
first Doctor of Theology degree to be
awarded by Westminster Theological
Seminary. The degree was conferred
at the Commencement exercises on
May 17 under powers granted by the
courts of Pennsylvania some two years
ago.

Dr. Woudstra is Associate Professor
of Old Testament at Calvin Theologi-
cal Seminary, Grand Rapids, Mich., to
which he was called as Instructor in
1955. Born in the Netherlands, Dr.
Woudstra came to the United States
in 1947 after studying in Kampen
Theological Seminary. He received his
B.D. from Westminster Seminary in
1948 and his Th.M. in 1949.

Following three years of teaching at
the Reformed Episcopal Seminary in
Philadelphia, he served as pastor of
the Third Christian Reformed Church,
Edmonton, Alberta, from 1952-5. It
was from there that he went to Calvin.

Professor Woudstra's doctoral thesis
was a study of the Ark of the Cove-
nant. Westminster's Old Testament
Professor E. J. Young says that he
“has produced a brilliant defense of
the Scriptural teaching. His thesis is
a credit to the Seminary.”

New Addresses

The Rev. Robert K. Churchill, Rt.
3, Box 835, Sonora, Calif.

The Rev. Jonathan D. Male, 2836
B Road, Grand Junction, Colo. (Ot-
dained and enrolled by the Presbytery
of the Dakotas).

In London, England, 1 hear
There stands a church
Which draws so many people

On Sabbath evenings

That once every three m